Submission for Issues Paper 11

Basis for Submission

I am a 67 year old male. I am a former Catholic, who was raised in a family that was active in
the local Catholic church and community. My parents were married in 1948 and lived
together until my father died aged 76 years. I have two sisters and a brother.

Each of my siblings were educated in both Primary and Secondary Catholic Schools. My
mother was active in the Catholic community in religious and social activities. My father was
not engaged apart from attending religious services.

As an adolescent I was molested by a Catholic Priest. I have sought help with this issue and
have been able to attend a Private Session with the Royal Commission. I believe that the
abuse that was directed at me is a result of my families association with the Catholic Church.
My siblings would consider themselves secondary victims of this abuse. I told my mother of
this abuse when I was in my late fifties. She recognised that the issues I was identifying had
occurred and she felt betrayed by the action of the Priest involved.

I make this submission in the belief that what I write is an accurate representation of my life
growing up in a family dominated by Catholic doctrine.

Issues relating to Submission 11:
Question 1

la) My family and in particular my mother were commited to Catholic theology and
doctrine. This commitment involved the total belief in whatever the Priest said. There
was no opportunity or any reason to challenge the pronouncements of the Priest.
These pronouncements were supported with warnings from the Priest and the
Catholic hierarchy that people who defied the church were doomed to everlasting
punishment in a hell of never diminishing fire.

The Priest and the Catholic hierarchy were seen by my parents as being an
unassailable authority. When my sister was to be baptised the name my parents had
selected for her was refused by the Priest who said he wouldn’t baptise her unless she
had a saint’s name. The Priest made this pronouncement even though my parents had
registered my sisters name on her birth certificate. My parents followed the Priest’s
direction and my sister was baptised as Gertrude even though she has never been
known by that name.

My mother’s background and culture disposed her to believe the Priest was the direct
connection to God. This connection was so sacred that the Priest could never be
wrong. My mother’s friends shared this view and encouraged it. Even in the face of
blatant sexual manipulation by Priests of the women who were friends of my mother,



my mother could not shift her position to question the behaviour of these predator
priests.

When the Priest who molested me started to visit the family my Mother was delighted
that a Priest was interested in me and subsequently interested in her family. My
mother and my siblings were groomed by this priest. My mother because of her belief
in Catholic theology and doctrine was easily groomed and manipulated. The most
important person in my life (my mother) was happy and even though I was fearful of
what was happening I dared not disrupt this happiness.

My father was distant and not engaged in the family. He had an extended family that
he spent more time with. I believe my mother felt rejected by him and sought solance
in the Church. This church preached to her an ideology about suffering and redemp-
tion that eventually you would be rewarded for suffering. I learnt this ideology from
my mother and learnt that my lot in life was suffering in silence. I believe this attitude
was actively developed by the Catholic church as a way of grooming its laity to endure
the indignities perpetuated by some of its ministers and leaders.

The grooming of myself and my family was achieved through the power the Catholic
church was able to wield over its members. My mother held the belief the Church was
always right, that Catholic doctrine was always correct and as members of the laity
we had no right to question any decisions of the Church. It followed that the ordained
members of this church were able to do as they wished because they were incapable of
evil. My mother was commited to this belief even though she was aware of the sexual
predatory behaviour of some Priests with her female friends.

The Catholic Church, I believe, actively did and still does promote a culture that its
ordained members are incapable of criminal behaviour. It promotes a culture that the
Priest is closest to God and that the Priest has the right to spiritual and temporal
power over its members. The creation of this ideology and its acceptance by the laity
creates opportunity for predatory behaviour towards children, adolescent boys and
girls, women and men who may be experiencing adjustment problems.

The basis of Catholic Ideology and Doctrine is that its ordained members have the
Power and Authority directly passed on by God to lead, direct and control the people
of the Catholic Church. This derived power is then available to Predators to commit
crimes against the vulnerable in their care. The doctrine of Power and Authority pro-
tects and encourages the ordained to commit crimes against the vulnerable with
impunity.

The use of this power would appear to be in direct conflict with the ideology of the
founder of this Church. The Catholic Church preaches a mission of compassion and
acceptance of all humans. However, for some of its ministers and leaders, its practice
is the exploitation of the vulnerable for sexual gratification and the hiding of the
criminal behaviour of its ordained members. It appears that Church leaders have



1b)

1(d)

been complicit in the hiding of criminal behaviour and the blantant disregard of
compassion and responsibility for the actions of its ordained members. There is a
blantant disregard to accept the financial responsibility for the damage caused and
suffering inflicted on the families who sought their protection and care.

The structure of the Church supports the collection and maintenance of power over its
members through its hierarchical structure. At the local parish level the Parish Priest
has power over all aspects of the Parish. Even though this person has no particular
expertise in finance, social facilitation, welfare work, maintenance tasks or the many
tasks that a Church community might undertake. The only expertise the Priest can
claim is Spiritual leadership. This spiritual leadership is often about a “Power Over”
relationship and has no connection with spiritual development.

It seems that as the Church ministers progress along the Church hierarchy they
develop particular attributes that disengage them from the people in the Church. The
progression of a Priest through the hierarchy gives this man greater power. This power
is not shared it is exclusive to the position. It is my belief that this power isolates the
holder from the people of the Church. It allows the holder to make pronouncements
that are against the wellbeing of Church members, and to make these decisions
without any emotional commitment to church members.

The function of the Hierarchy appears to bestow power on its members and deny
access to this power from lower levels of the Hierarchy. The Hierachy acts as a one
way communication system. Information is not able to be delivered from the bottom
up. Rather information comes from a top down system. The function of such a
communication system entrenches power and denies opportunities for transparency
and accountability.

The top down model is the Vatican model where the laity have no opportunty to inter-
act with the Vatican leader or its system. The Vatican model makes declarations and
appears to actively seal off levels of the system so that information about disfunction
and criminal behaviour are not acknowledged or acted upon. The instance of sexually
abusing Priests being moved to different locations around the world are examples of
this. The known examples of members of the Hierachy who are sexual predators yet
receive Vatican honours is another example of this Hierarchical dysfunction.

The Structure of the Chuch from Parish to Vatican centralises power in the hands of
the ordained or the selected few. The selected few are committed to maintaining their
established positions and refusing access to those who are not ordained. This refusal to
share hides criminal behaviour, it leads to exploitation of the vulnerable and to the
grooming of the faithful who have no opportunity to question the ethical structure of
this hierachy.

Canon law was an area that members of the Laity could not access. Ordained mem-
bers of the Catholic Church would often refer to Canon law but required the assistance



1(e)

of specialist clergy who were trained in Canon law. Canon law appears as a complex
collection of laws, designed to obscure and manipulate the ordinary members of the
Catholic Church.

Canon law appears as a vehicle to defend Priests and Hierarchy from being
accountable to the civil laws where their churchs are located. It is another layer of law
placed on ordinary Church members as a way to subjugate and disempower its
ordinary members. It is a vehicle to obstruct ordinary members of the Catholic
Church in seeking remedies at Civil Law for the misdeeds of its ordained members.

As a practising Catholic, Canon Law was presented as the authority for why the
Church and its ministers were not accountable to the Civil Laws of the State. It was
perceived and indicated as the premier law to be obeyed above all other laws. It was a
law to immunise Clergy against the demands of the Civil and Criminal law of the
State.

The doctrine of Power and Authority that the Catholic Church preaches contributes to
the dominance of Clericalism in the Catholic Church. It establishes the ordained mem-
bers as the supreme authority. This authority is claimed to extend directly from God.
The laity are actively indoctrinated in this concept from an early age. The socialisa-
tion processes of Catholic agencies support this view establishing the ordained as the
unimpeachable person who has credibility above all others. Such perceptions create
opportunities for grooming and sexual manipulation of children, adolescents and
adults.

Mandatory Celibacy was preached as an important element of the Catholic Clergy. My
family perceived the sanctity of the Priest as being supported by mandatory celibacy.
the church preached that the celibacy of the priest was a great gift to God and to the
Catholic laity. This concept was used by the Church leadership to establish the creden-
tials of the ordained as commited to and receiving the direct blessing of God. Manda-
tory Celibacy was presented as the conscious choice of the ordained to enhance their
saintly position and to reconcile themselves to God as a way to repay for the sinfulness
of the ordinary Church members.

The presentation of the Priest as actively atoning for the sins of the ordinary members
created an image of the people owing the Priest reverence and faithfulness for their
sacrifice.

The reality of Mandatory Celibacy is challenged by my own experiences of initially
my sexual molestation by a Catholic Priest. It is challenged by my Mother recounting
to me the instances of Priests engaging in sexual relationships with her friends. These
relationships were entered into when the women identified were experiencing signifi-
cant adjustment issues. In my own experience my first wife ended our marriage be-
cause of a sexual relationship with a Catholic Priest. She informed me of this relation-
ship after she choose to leave our marriage.






